Some passages of the Bible hold an elevated status in the hearts and minds of its readers. The sentimental nature of these passages is often tied to a particular word choice found in the reader's favorite translation. Often, the specific language makes its way into their Christian consciousness, and to change it would be to change an intimate part of that consciousness. For example, even though translators have long known that the story of Jesus staying at an "inn" is a mistranslation, the majority of translations continue to keep the traditional rendering of Luke 2:7. Readers feel a sentimental attachment to the story of a young Jesus being turned away from the inn. After all, what would a Christmas play be without a rude innkeeper?
Many stories in Genesis have become iconic for how Jews and Christians understand the nature of God and humanity. The fall of humanity provides a paradigm for understanding the rest of Scripture, so the translation of these passages has not been taken lightly. One of these iconic passages is Genesis 3:8-13-the section directly following Adam's and Eve's eating of the forbidden fruit and where God is described as walking in the garden in the "cool of the day" 1 or during an "eve-1 These translations include: ESV, KJV, NASB, NIV.
ning breeze." 2 The traditional translation, "in the cool of the day," became commonplace in the 16th century. The expression is rendered as such in the Great Bible (1540), the Bishop's Bible (1558), the Geneva Bible (1560) and most notably the King James Version (1611). John Milton's epic Paradise Lost makes use of the language as well when he writes:
From noon, the gentle airs, due at their hour / To fan the earth now walked, and under in The evening cool; when he, from wrath more cool / Came the mild Judge, and the Intercessor both / To sentence Man: The voice of God they heard / Now walking in the garden, by softwinds 3
The idea of YHWH taking a stroll during the cool part of the day has become widely accepted as illustrating the unique relationship of God and humanity-they were in close proximity and communicated with one another in a much more intimate way than later humans. However, the Hebrew text in this passage is not straightforward in its meaning. The phrase "in the wind of the day" (leruah hayyom) does not occur in any other part of the Hebrew Scripture. 4 Several of the words in the passage can be translated in different ways depending on the context: ruah can mean spirit, wind, or breeze; qol has a wide range of options referring to different types of sound (voice, crashing, thunder, etc.); and though yom typically refers to a "day," there is also a connection to the Akkadian cognate umu¸ which can be translated both and "day" and "storm."
5 While yom is almost exclusively translated as "day," Jeffery Niehaus has shown several potential verses that could be better understood with yom taking on the Akkadian meaning "storm" (Isa 28:7, Zeph 2:2, Song of Songs 2:17 and Gen 3:8). The final word with a significant semantic domain is hlk, which occurs here as a hithpael participle and is usually translated as "walking" or "walking about." However, other passages use hlk to reference iterative movement of some sort.
On this basis Jeffery Niehaus proposes a different rendering of Genesis 3:8, as follows:
"Then the man and his wife heard the thunder (qol) of Yahweh God as he was going back and forth (hlk) in the garden in the wind (ruah) of the storm (yom) and they hid from Yahweh God among the trees of the garden." Immediately the scene takes on a different mood and message. God is not strolling in the garden during a cool part of the day, but instead comes in a powerful storm theophany. Adding to this idea, Walton shows that the only other time the words ruah and qol do occur together, "is in the context of a storm (Jeremiah 10:13, 51:16) as a reference to 'wind' and 'thunder' respectively."
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Response to Critiques of the Proposed Translation
The biggest critic of Niehaus's translation is Christopher Grundke, who begins by arguing that the translation "in the cool of the day" is not a mere guess, but has a text-critical history going back to the Masoretes and is attested to by even earlier Greek translations. 8 While it is true that the Greek texts seem to understand Genesis 3:8 in a traditional sense, Grundke's point does not address Niehaus's argument regarding how this new translation was overlooked for so many years-the Greek translators and the Masoretes didn't understand how the terms were being used, as they are contingent upon the Akkadian cognate. Multiple words in the verse have a semantic domain that is contingent upon other phrases. The possibility of seeing the passage as a storm theophany rests upon how the translators understand yom. Umberto Cassuto shows that even early Rabbinic expositions of the text were unable to come together with an agreed upon understanding.
9 So, while the majority of translators and expositors have had a general understanding of the phrase representing some time of day, there has yet to arise one definitive understanding. The translation "cool of the day" or "evening breeze" is certainly interpretive from the literal translation "wind of the day." ing at a specific time of the day."
11 If this meaning had been intended, it would have been written ‫ּיֹום‬ ‫הַ‬ ‫רּוה‬ ‫ֵת‬ ‫ע‬ ‫לְ‬ (lit. "at the time of the wind of the day") or its equivalent. That is, for example, how Genesis 8:11 reads when speaking of a specific time of day: "The dove came to him toward evening" (Gen 8:11 NASB) ‫ב‬ ‫רֶ‬ ֶ֔ ‫ע‬ ‫֣ת‬ ‫עֵ‬ ‫לְ‬ ‫ָה֙‬ ‫ּיֹונ‬ ‫הַ‬ ‫֤יו‬ ‫לָ‬ ‫אֵ‬ ‫א‬ ֨ ֹ ‫ּב‬ ‫ַתָ‬ ‫.ו‬ 12 It makes more sense to understand ruah hayom as an Akkadian expression that survived in the creation story of the people of Israel. 13 Another word with possible Akkadian connections in hlk. There are instances of the hithpael form being used in storm theophany accounts such as Ezekiel 1:13 and Psalm 77:16-18, as well as in the judgment narrative of Ezekiel 6:7. In these passages hlk connotes iterative movement (i.e. moving all around). Hlk is a common word that occurs in most Semitic languages, but here in Genesis 3:8 it is often used to defend the anthropomorphic interpretation of YHWH strolling in the garden.
14 Waltke and O'Connor offer interesting insight into the hithpael form of hlk, saying that it "presents special problems" and suggesting that the hithpael form of hlk is an "'Akkadianism' borrowed into Hebrew."
15 If this is true, then two of the key words in the verse have an Akkadian connection. That is to say, the likelihood of yom being an Akkadian cognate is increased by the presence of hlk as a hithpael. A final option is that yom could also be functioning as a pun primarily meaning "storm" but also referring back to YHWH's statement, "in the day that you eat of it you will surely die" (Genesis 2:17). This interpretation would help explain some of the linguistic awkwardness of the proposed reading.
The last major critique Grundke offers is that Genesis 3:8 does not have the classic elements of a storm theophany. The terms/themes he lists as being absent 11 Cassuto, Genesis, 153. 12 Other examples include Genesis 24.11, Isa. 17:14, and Zech 14:7.
13 Yom could also be functioning as a pun mean primarily meaning storm, but also referring back to YHWH's statement, "in the day that you eat of it you will surely die (Genesis 2:17)." This would help explain some of the linguistic awkwardness of the proposed reading.
are clouds, fire, and lightening. 16 He calls Genesis 3:8 the "most muted and understated storm imaginable."
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While it is true that the storm theophany here is not as pronounced as future ones, it undoubtedly has enough similar characteristics to be grouped with them. The storm-theophany is not an uncommon occurrence in the Hebrew Scriptures. 18 Most memorably, YHWH appears in thunder and lightning at the theophany of Mount Sinai. The storm theme is not simply happenstance; J.L. McKenzie argues that "The one natural phenomenon with which YHWH is most frequently associated is the storm…the connection between YHWH and the storm is too common to be merely coincidental." 19 However, contrary to Grundke's implied expectation, not every storm theophany includes all or even a majority of these themes. The theophany at Mount Sinai sets a paradigm for theophanies after it. As such, it does include almost all the phrases Grundke mentions. M.F. Rooker points out that the main emphasis of the storm theophany is that it involves "natural forces that often terrify people." 20 One major theme of storm theophanies missing from Genesis 3:8 is the presence of clouds. According to McKenzie, clouds are "an almost universal element of the theophany." 21 The obvious reasoning for the lack of clouds in the Genesis passage is that clouds were a unique sign that YHWH gave the Israelites during the Exodus. 22 Genesis 3:8 may not have every detail of the other storm theophanies we see in the Old Testament, but a vicious thunderstorm in which YHWH visits Adam and Eve in judgment certainly ought to qualify as meeting the minimal qualifications of being a storm theophany, especially when it is seen in the context of being a pre-Sinai storm theophany.
